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Beyzavi'nin Tefsirinde “Bunu, su sekilde okuyanlarin Kiraati de destekler.” ifadesi
Baglaminda Tilavet Fenomeni

Ozet

Kiraat ilmi, Kuran'daki farkli okuyuslar1 ve bunlarin nasil yorumlanmasi gerektigini
incelemektedir. Bu farkli okuyuslar, Kuran'in farkl agiz ve lehgelerde okunmasina ve farkli vurgu
ve telaffuz sekillerine sahip olmasiyla iliskilidir. Bu makale kiraat konusunu, tefsirin yaninda
Es‘ari kelami ve Safii fikhinda da miimtaz bir yere sahip olan Nasiriiddin Ebi Saild el-Beyzavi'nin
(6. 685/1286) Envdrti't-tenzil ve esrdrii’t-te’'vil adl1 eseri baglaminda ele alacaktir. S6z konusu
tefsir, bir icaz (ihtisar) harikasi ve Beyzavi'nin tefsircilik yetenegini en iyi gosteren kaynak olarak
kabul edilir. Bu eserde Beyzavi onceki onemli tefsir kitaplarin1 basarili bir sekilde 6zetlemis ve
kendi yorumlarini sunmustur. Ayrica, ayetlerin yorumlarina ek olarak, dilbilgisi kurallarina dayal
aciklamalariyla da biiyiik bir tefsir bilgisi sergilemistir. Bu eserde kiraat konusu epeyce bir yer
tutmaktadir. Bu nedenle eserde kiraatlerin birbirlerini destekleyici rolii, eserde alt1 defa gegen
“Bunu, ... seklinde okuyanin okuyusu da destekler. (18 ¢ 38 sx%:5)” ifadesi ile sinirh olarak ele
alinacaktir. Bu arastirma, Beyzavi'nin tefsirindeki kiraatin yeri konusunda literatiirdeki belirgin
boslugun doldurulmasina mikro diizeyde bir inceleme ile katki sunmay1 amaglamaktadir. Bu
konunun daha 6nce 6zellikle de s6z konusu ifade baglaminda ele alinmamis olmasi, arastirmanin
ozglinliigiiniin kanit1 olarak goriilebilir. Her ne kadar metnin daha genis tasarimini ve amacini goz
ard1 edebilecegi icin her zaman risk tasidig1 soylense de arastirma sirasinda metinlerarasilik
yontemi kullanilmistir. Zira bu yontem, daha kapsamli bir perspektif sunmak icin gayet islevseldir.
Ek olarak metinler arasindaki iliskileri, etkilesimleri ve referanslari incelemek, farkli metinler
arasindaki benzerlikleri, alintilari, géndermeleri ve temaslar1 analiz etmeye yardimci olmaktadir.
Bu makalede ayrica Beyzavi'nin tefsirinde kiraatin rolii, onun kiraat literatiiriinii tefsir alaninda
ne sekilde kullandigi, onun dikkat ¢ektigi kiraat farkliliklar1 konusunda diger tefsirlerde ve kiraat
konulu eserlerdeki tercihler ve agiklamalar ele alinarak tefsir ve Kkiraat literatiiriine katkida
bulunulmustur. Elde edilen bulgulara gore, "1_8 (s 3¢ % sx3% 5" ifadesini kullanan Beyzavi, kiraate
odaklanirken kiraatin sahibini belirtme konusuna daha az yogunlasmaktadir. Kiraatler hakkinda
bilgi verirken bu tiir belirsiz ifadeler kullanmak sadece ona 6zgii degildir ve diger alimlerin
eserlerinde de bu tir ifadeler bulunur. Farkhi kiraatlerin ayni anlamlar1 destekleme roliinii
vurgulamak icin Beyzavi, s6z konusu ifadeyi Medine’de inen bir surede ii¢ kez (al-Bagara) ve
Mekke’de inen farkli surelerde (Yiinus, al-Ra‘d ve al-Kahf) ii¢ kez kullanir. Diger tefsir bilginleri ile
karsilastirilarak, gelecek arastirmalarda Beyzavi'nin bazi kiraat imamlarinin kiraatlerini 6zellikle
belirleyip belirlemedigi ve bu kiraatler arasinda tercihlerde bulunup bulunmadigl arastirabilir.
Ayrica, Beyzavi'nin tefsirinde anlami etkileyen veya etkilemeyen kiraatlerin yeri de incelenebilir.
Keywords: Tefsir, Kiraat, Kur’an, Beyzavi, Envari’t-tenzil.

The Phenomenon of Recitation in Baydaw1’s Tafsir in the Context of the Expression “And it
is supported by the recitation of those who recited.”

Abstract

The science of gira’a examines the various recitations and how they should be interpreted in the
Qurian. These different recitations are associated with the Qur’an being recited in different
dialects and accents, as well as having different emphasis and pronunciation styles. This article
focuses on qira’a within the context of the work Anwar al-tanzil wa-asrar al-ta’wil by Nasir al-Din
al-Baydaw1 (d. 685/1286), who holds a prominent place in Ash‘ari theology and Shafi1
jurisprudence, in addition to his contributions to commentary. The mentioned commentary is
considered a marvel of conciseness (i'jaz) and one of the most important sources that
demonstrate Baydawl's expertise in commentary. The qira’a subject plays a significant role in this
work. Therefore, this research aims to contribute to filling a noticeable gap in the literature
regarding the place of gira’a in BaydawT's commentary through a micro-level examination. This
article will specifically focus on the role of gira’a as suggested by the expression "1_8 (s s8¢l 3 sai5:5"
that occurs six times in his work, limiting the scope to how these recitations mutually support
each other. The fact that this topic, especially within the context of the expression “ (s 3¢l 8 o255
I has not been previously addressed, can be considered as evidence of the originality of this
research. Although it is said that using the intertextuality method during research can sometimes
risk ignoring the broader design and purpose of the text, this method has been employed in this
study. This is because this method is quite functional for providing a more comprehensive
perspective. Furthermore, it helps examine the relationships, interactions, and references
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between texts and analyze similarities, quotations, references, and themes among different texts.
Additionally, this article delves into the role of gira’a in Baydawi's commentary, how he utilizes
gira’a literature in the field of commentary, and his preferences and explanations regarding gira’a
variations that he finds noteworthy in comparison to other exegetes. According to the findings, in
the expression “I_8 (s 3¢l 8 o5 5” Baydawi focuses more on the manner of recitation rather than
specifying the reciter. These types of ambiguous transmissions are not unique to him and can also
be found in the works of other scholars. To emphasize the supportive role of the gira'at in relation
to each other in meaning, Baydaw1 uses this expression three times in a Medinan siira (al-Baqara)
and three times in different Meccan siras (Yinus, al-Ra‘d, and al-Kahf). By comparing with the
other exegetes, future researches can explore whether Baydawi specifically mentioned the
recitations of certain gira'a imams, whether he made preferences among these recitations or not.
Additionally, the significance of recitations that do or do not affect the meaning in Baydawt’s
commentary can be examined.

Keywords: Tafsir, Qira’a, Qur’an, Baydawi, Anwar al-tanzil.

Introduction

Qira’at is the plural of gira’a. In terminology, there is a doctrine followed by one of the imams of
the reciters who differs from others in the pronunciation of the Holy Qur’an, with the narrations
and paths agreeing on it, whether this disagreement is in the pronunciation of the letters or in the
pronunciation of their forms (&kil).1 While there have been studies conducted on Baydawi (6.
685/1286), there is a noticeable gap in the literature regarding the place of recitation (qgira’a) in
his tafsir. Therefore, it can be confidently stated that this research contributes to the fields of
tafsir and recitation. To achieve this goal, this article presents a specific study within the context
of the phrase “And it is supported by the recitation of those who recited (18 o 3¢) 8 s2%:5)” in
BaydawT’s tafsir. This research is limited to the discussion of recitation within the sections of
Baydawl’s exegetal work where this phrase, which was mentioned only six times in the
commentary, appears.

In order to determine the place of recitation in BaydawT’s tafsir, the intertextuality method will be
employed. Although this method always carries a risk because focusing merely on the intertextual
aspects of the material may overlook the larger design and purpose of the material.2 However, for
a comprehensive perspective, intertextuality is certainly beneficial.

After giving a brief information about Baydaw1 and his tafsir named Anwar at-tanzil wa asrar at-
ta'wil based on literature analysis, this article will primarily seek to provide answers to the
following questions: “What is the role of recitations in Baydaw1's commentary? What recitation
contributions can be derived from Baydawi's commentary? Does Baydawl's commentary contain
a significant difference in terms of recitation compared to other commentaries and classical
books on recitation? What was the influence of Baydawi's commentary on subsequent Qur’anic
scholarship, both within and outside the Islamic tradition?”

The Controversial Commentator Baydawi and His Commentary

While some scholars have suggested that Baydawi's philosophical and religious ideas have
entered a period of decline, there are others who view it as a transitional phase, a place for
intellectual preparation, and the starting point for innovative and imaginative future
developments.3 He was brilliant but impatient and severe jurist. He was initially removed from
his position by a regional governor, but the imperial court in Tabriz reinstated him as the Qadi al-
Qudat of Shiraz around the year 680/1281. Regrettably, his decisions had caused significant
dissatisfaction, leading to the abrupt end of his judicial career in Shiraz in 681/1282, just six
months after his reinstatement.*

Baydaw1i, who preoccupied with the Mu‘tazilism,® in his interpretation Anwar al-tanzil wa-asrar
al-ta’'wil, addressed the theological aspects related to Mu‘tazilites in the field of tafsir. This work

1 Muhammad ‘Abd al-‘Azim al-Zurqani, Manahil al-Trfan fi ‘uliim al-Qur’an (Cairo: Matba‘at ‘Is4 al-Babi al-Halabi
wa-Shurakah, n.d.), 1/412.

2 Ben Witherington, Torah Old and New Exegesis, Intertextuality, and Hermeneutics (Minneapolis: Fortress Press,
2018), 175.

3 Edwin Elliott Calverley - James W. Pollock (eds.), Nature Mand and God in Medieval Islam (Leiden: Brill, 2002),
1/xxi.

4 Calverley - Pollock, Nature Mand and God in Medieval Islam, 1/xxxi-xxxii.

5 Andrew ]. Lane, “You Can’t Tell a Book by Its Author: A Study of Mu ‘tazilite Theology in al-Zamakhshari’s (d.
538/1144) Kashshaf’, Bulletin of the School of Oriental and African Studies, University of London 75/1 (2012), 48.
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gained recognition and became well-known. Scholars showed interest in it, and it was studied for
its depth and complexities. Academics and scholars, as well as subsequent generations, found
value in studying and preserving it.6 Baydawi1's commentary on the Qur’an is considered his most
notable work and has received recognition from scholars, both within and outside the Muslim
faith. This recognition is a result of the extensive analysis and examination carried out by
subsequent Muslim scholars, setting it apart from other commentaries.”

The purpose of writing Anwdr al-tanzil wa-asrar al-ta’wil was to supplant al-Zamakhshari's
Mu'tazilite interpretations and offer a more universally beneficial orthodox commentary that
includes comprehensive annotations.® This is a significant book, rich in content, in which he
summarized from (al-Kashshdf) matters related to grammar, meanings, and expression.? Calverley
points out how useful Baydaw1's Qur’an commentary is to Muslim and non-Muslim scholars alike
in their study of Islam.1® Additionally, Jalal ad-Din al-Suyuti’s (d. 91 1/1505) introduction to his
own gloss, Hashiyah on al Bayddawi’s Qur’an commentary was written over a long period of time
and completed in 900/1494, this introduction (Hashiyah on al Bayddwi) brings the history of the
reception of al-Kashshaf to the eve of the demise of the Mamluk Sultanate, which ended in 922.11

al-Baydaw1, who lived until 685/1286, made the deliberate choice to compose his commentary,
Anwar al-tanzil, with the intention of competing with al-Kashshaf as the primary textbook for
tafsir. In contrast to al-Kashshaf, Baydawi's commentary did not include Mu'tazilite elements and
adhered to Ash'arite theology. This commentary was evidently created to fulfill the demand for a
suitable Sunni Ash'arite tafsir textbook.1? al-Suyutl regarded Baydawi's Qur’an commentary,
Anwar al-tanzil, as a condensed version of al-Kashshdf and a significant part of its reception
history. He asserted that Baydawi meticulously removed all Mu'tazilite and unorthodox content
from al-Kashshdf and made valuable additions to it, ultimately enhancing its quality to a state of
perfection.13

Different from al-Suyuti, Sacaklizade, who accuses Islamic philosophers of blasphemy and
associating partners with God, accuses Baydaw1 of a grave error for incorporating their views into
his works without criticism.1* Baydawl's commentary is also referred to as “Mukhtasar al-
Kashshaf”.1> While this description may imply a diminishing view of Baydawi's tafsir, the
unquestionable value of the tafsir remains.

Although the expression “I8 ¢ 3¢), <3 u%4” used once in al-Zamakhshari's tafsirlé closely
resembles the phrase “I 8 (3 3¢l o3 y” which is to be discussed in this article, nevertheless it is
not composed exactly of the same wording. The table below provides information about the
verses and chapters where Baydawi used his own phrase to provide recitation knowledge:

Table 1. Verses and Chapters with Baydaw1's Phrase “I_2 ¢y 3¢ 8 0’51 9"

22 Madinan
177 Madinan
196 Madinan

N

‘Abd al-Rahman ibn Abi Bakr Suyuti Jalal al-Din al-, Nawahid al-abkar wa-shawarid al-afkar (Saudi Arabia: Jami‘at

Umm al-Quré-Kulliyat al-Da‘wah wa-Ustl al-Din, 1424/2005), 1/13.

Lutpi Ibrahim, ‘al-Baydaw1’s Life and Works’, Islamic Studies 18/4 (1979), 316.

Calverley - Pollock, Nature Mand and God in Medieval Islam, 1/xxxiii.

Mustafa ibn ‘Abd Allah Katib Jalabi, Kashf al-Zuniin ‘an Asami al-Kutub wa-al-Funiin (Baghdad: Maktabat al-

Muthanng, 1941), 1/186.

10 Calverley - Pollock, Nature Mand and God in Medieval Islam, 1/xxi.

1 Walid A. Saleh, ‘The Gloss as Intellectual History: The Hashiyahs on al-Kashshaf’, Oriens 41/3/4 (2013), 220.

12 Saleh, “The Gloss as Intellectual History’, 228.

13 Saleh, “The Gloss as Intellectual History’, 237.

14 Celil Kiraz, ‘Sacaklizaide Mehmed Efendi'nin Beyzavi'ye Yonelik Elestirileri’, Uludag Universitesi llahiyat Fakiiltesi
Dergisi 15/1 (2006), 361.

15 ‘Abd al-Rahman ibn Abi Bakr Suyti Jalal al-Din al-, Bughyat al-wu ah fi tabaqat al-lughawiyin wa-al-nuhhah, critical
ed. Muhammad Abii al-Fadl Ibrahim (Lebanon: al-Maktabah al-‘Asriyah, no date), 2/50.

16 Abta al-Qasim Mahmiid ibn ‘Umar al-Zamakhshari, al-Kashshaf ‘an haqa’iq gavamid at-tanzil wa uyun al-aqawil fi

vucithi’t-ta’wil (Beirut: Dar al-Kitab al-‘Arabi, 1407/1986), 4/814.

© ® N
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10 4 Meccan
13 43 Meccan
18 18 Meccan

The Recitatons of < &1 (fruits) and 5l (fruit) in the Chapter al-Baqara 2 /22
Only the creater, who created the sky as a well-constructed canopy,!” can be God:18

«

u}da_'\' bb\m\&)\Jhaa)d}gb))u\ﬂ\w‘ucﬁlﬁ;u;w\wd}\;;b;@\;b\)&ua)ﬁ\?gwgﬂ\

) Who has appointed the earth a resting-place for you, and the sky a canopy; and caused water to
pour down from the sky, thereby producing fruits (uf-tfﬂ as food for you. And do not set up rivals
to Allah when you know (better).” (al-Baqara 2/22). Baydaw1 interprets the mention of “fruits”

(al-thamarat / sﬂﬂT) in the verse as an indication of abundance.!® He notes that the term 0«
i 5all is used in the singular form 35aV &s in the recitation of those who read it this way, and it
supports the same meaning. In other words, ¢ Hall (fruits) and 8 5l (fruit) can be
interchangeable forms for plurality. Baydawi presents these two recitations to emphasize that
both convey the same meaning.”20 Slmllarly, the Qur’an says, wamd tahmilu min unthd ( Jes3&3
su‘ <) (al-Fatir 35/11). In this verse, “woman” is used, but it refers to “women”.2! Razi asks:

“The fruits produced by the water from the sky are abundant. So, why is it said “cd 5
instead of “,all ” or “,l ”? He answers: To emphasize the scarcity of worldly fruits and to
indicate the significance of the situation of the Hereafter.22 Razi points out the difference
between jam‘ al-qgillah and jam‘ al taksir. These examples illustrate how the recitation of
certain words in the Qur’an, either in plural or singular form, can convey the same meaning.

The Recitations of “_+!\" (al-birr) and “J%” (al-barr) in the Chapter al-Baqara 2/177

People of the Book scholars give importance to the formal aspects of worship rituals, but these
rituals do not penetrate their inner selves or affect their behavior. They consider the form of
religion to be the essence of religion itself. However, Allah has criticized their attitude and narrow
view, exposing their misunderstanding of religion:23

“( @U [)ﬁb uhﬂb 45-\3**3‘) A s AL Gal fa 5l 85 cralls 3, g eSAP) Ub-' O 5l Gl
uﬁ}db USJ.” g;"} 5 slzall Al ‘—‘\3_)3\ REX] G5 Jald) G315 CpSlaaall s sﬂ‘-'-‘“) A 55 4 e QU

)ﬂﬂ\ (;A dﬂj\} \)ﬁd.\a u.\ﬂ\ d.\l}\ wu‘ 8T ;«\J.;aﬂj ;LuaL\l\ (_g u;).\hal\} \j.\A\.:: \J\ (:A.\g_u) It is not
righteousness () that you turn your faces to the east and the west; but righteous is he who
believes in Allah and the Last Day and the angels and the Scripture and the Prophets; and gives his
wealth, for love of Him, to kinsfolk and to orphans and the needy and the wayfarer and to those who
ask, and to set slaves free; and observes proper worship and pays the poor due. And those who keep
their treaty when they make one, and the patient in tribulation and adversity and time of stress.
Such are they who are sincere. Such are the God fearing.” (al-Baqara 2/177).

The word “23)” (al-birr) in the verse above is a masdar placed in the position of a noun.2 Baydawi
says that goodness (54) is not limited to what you are currently doing (turning towards the
giblah), as it has been abrogated, but rather goodness refers to what Allah has clarified, and the
believers have followed. It is also said that it is general for both of them (Ahl al-Kitab and
Muslims), that is, goodness is not restricted to the matter of the giblah (the direction of prayer),

17° Mujir al-Din ibn Muhammad al-‘Ulaymi, Fath al-Rahman fi tafsir al-Quran, critical ed. Nur al-Din Talib (Beirut:
Dar al-Nawadir, 1430/2009), 1/170.

18 Jalal al-Din Muhammad ibn Ahmad al-Mahalli - Jalal al-Din ‘Abd al-Rahman ibn Abi Bakr al-Suytti, Tafsir al-
Jalalayn (Cairo: Dar al-Hadith, n.d.), 6.

19 Nasir al-Din al-Baydawi, Anwar al-tanzil wa-asrar al-ta’wil, critical ed. Muhammad ‘Abd al-Rahman al-Mar‘ashli
(Beirut: Dar Ihya’ al-Turath al-‘Arabi, 1418), 1/55.

20 Baydawi, Anwar al-tanzil wa-asrar al-ta’'wil, 1/55.

2t ‘Abd al-Rahman ibn Muhammad Ibn Zanajalah Abt Zur‘ah, Hujjat al-gira’at, critical ed. Sa‘id al-Afghani (Beirut:
Dar al-Risalah, n.d.), 638.

2 Fakhr al-Din al-Razi, Mafatih al-ghayb (Beirut: Daru Ihyai al-Turas al-Arabi, 1420/1999), 2/344.

2* Abd al-Karim Yiinus al-Khatib, al-Tafsir al-Qur ani li al-Quran (Cairo: Dar al-Fikr al-‘Arabi, n.d.), 1/192.

24 Muhammad ibn Jarir al-Tabari, Jami‘al-bayan fi tafsir al-Qur'an, critical ed. ‘Abd Allah ibn ‘Abd al-Mubhsin al-Turki
(Beirut: Dar Hijr lil-Tiba‘ah wa al-Nashr wa al-Tawzi' wa al '[lan, 1422/2001), 3/77.
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or the great goodness that it is good for you to boast about.2> Hamzah (h. 156/773) and Hafs read
this word “3d (15" (walakinna al-birra) in the mansub case, meaning that the goodness to be
observed is the goodness of the one who believes in Allah. Another possibility is that the phrase
means “The one who possesses goodness is the believer.” Baydaw1 points out that the reading of
this word as “5W\” (al-barr) also supports this meaning, but he finds the first interpretation (54"
more suitable and beautiful. When mentioning “the Book,” the verse refers to the category of
books, specifically the Qur’an. Among the ten recitation imams, there is no one who reads the
word J¥ (al-birr) in this verse as 4 (al-barr).26 Darwaza?’ and Nasafi also mention that the word
is read as “J4W"” (al-barr) in this verse. However, unlike Baydawi, they do not compare the two
readings and make a preference.28 None of the ten major Qur’anic reciters read the word “34” (al-
birr) as “J4V” (al-barr) in this verse.2? In summary, the textual variations and interpretations
related to the word “2” (al-birr) and its alternative “J&” (al-barr) in this verse exemplify the
nuanced nature of Qur’anic recitations.
The Recitatons of “/s&13” (wa atimmii) and “/s483” (wa aqimii) in the Chapter al-
Baqara 2/196

Hajj is one of the five pillars of Islam and one of its fundamental obligatory acts. It was made
obligatory as a Sunnah Mu'akkadah (emphasized or confirmed practice of the Prophet) in the
sixth year after the Hijra (migration to Madina). ‘Umrah, on the other hand, is also considered a
religious duty in some Islamic schools of thought, similar to Hajj:3°

"((;SAAU\SM@&J@J‘&M@A?SM \#y;gd@\ww\me;)m\ulﬁ&afﬂbcaﬂ\
E%l) (e Dadil) b Al sl 3 (ad Skl \.\Udu.\)\‘u.\m)\ebmua@d&ﬁ@\)w@d\m;\ha.\)n
r,\_)al\ M\dﬁb‘\h\u&g‘_}ddad‘l&aﬂJLHuJ\:\MJCAJ\@eUIGLEMMESw
el A ) &1V Al 15 &) ) 580 5) And complete (/5475) the Hajj or ‘Umrah in the service of Allah. But
if you are prevented (From completing it), send an offering for sacrifice, such as you may find, and
do not shave your heads until the offering reaches the place of sacrifice. And if any of you is ill, or has
an ailment in his scalp, (Necessitating shaving), (he should) in compensation either fast, or feed the
poor, or offer sacrifice; and when you are in peaceful conditions (again), if any one wishes to
continue the ‘Umrah on to the Hajj, he must make an offering, such as he can afford, but if he cannot
afford it, he should fast three days during the Hajj and seven days on his return, making ten days in
all. This is for those whose household is not in (the precincts of) the Sacred Mosque. And fear Allah,
and know that Allah is strict in punishment.” (al-Baqara 2/196).

Baydawi, considering the mentioned verse above, emphasizes that the rituals of Hajj and ‘Umrah
must be performed completely for the sake of Allah's pleasure. According to him, this indicates
that both Hajj and ‘Umrah are obligatory. He also, like Nisabiir1,3! mentions that the recitation of
the phrase “wa’atimmii al-hajja wa al-‘umrata lillahi” as “wa’aqimii al-hajj wa al-‘umrata lillahi”
supports this approach. 32

The Recitations of “4” (innehu) and “idj (annahu) in the Chapter Yanus 10/4
Allah initiated the first creation, and after death, people will indeed return to Him. If the return is
to Him alone and not to anyone else, then true worship lies in recognizing this fact. Worshipping
others is invalid:33

%5 Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 1/121.

2% Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 1/121.

27 Darwazah Muhammad ‘Izzat, al-Tafsir al-hadith (Cairo: Dar Ihya’ al-Kutub al-'Arabiyah, 1383), 6/283.

28 Abu al-Barakat ‘Abd Allah ibn Ahmad ibn Mahmiid Hafiz al-Din al-Nasaft, Madarik al-tanzil wa-haqa’iq al-tawil,
critical ed. Yuisuf ‘Ali Badaw1 (Beirut: Dar al-Kalim al-Tayyib, 1419/1998), 1/153.

2 498.-499. verses (Sl £ 4l Gazaslas w826 Sl @515 Cad Q157 S L el A Gl Sdss L dRA 5 Ak 3 AT Gl of al-
Shatibiyah can be considered. See: Abti Muhammad al-Shatibi, Hirz al-amani wa-wajh al-tahani fi al-qird’at al-sab’,
critical ed. Muhammad Tamim al-Zu'bi (Damascus: Dar al Ghawthani li al Dirasat al Qur’aniyyah, 1426/2005), 40.

% Wahbah ibn Mustafa al-Zuhayli, al-Tafsir al-munir fi al-‘aqidah wa-al-sharT'ah wa-al-manhaj (Dimashq: Dar al-Fikr al-
Mu‘asir, 1418/1997), 1/98.

3 Nizam al-Din al-Hasan ibn Muhammad ibn Husayn al-Qummi al-Nisabtir1, Ghard'ib al-Qur'an wa-raghd’ib al-furqan,
critical ed. Zakariya ‘Umayrat (Beirut: Dar al-Kutub al-‘Ilmiyah, 1416), 1/136.

%2 Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 1/129.

3 Muhammad al-Tahir Ibn ‘Ashar, al-Tahrir wa-al-tanwir (Tanis: al-Dar al-Ttnistyah li al-Nashr, 1984), 11/90.
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“(Epm o5 2401558 il s Ty szl Vet 155l ol o 550 wnd IR0 15 40 T i 325 Tt R8s 00 )
G358 1508 Wy adl Lise 5 aal) Unto Him is the return of all of you; it is a promise of Allah in truth. Lo!
He produces creation (5% 331), then reproduces it, that He may reward those who believe and do
good works with equity; while, as for those who disbelieve, theirs will be a boiling drink and painful
doom because they disbelieved.” (Yanus 10/4).

Baydawi suggests that the phrase in the verse above “as for those who disbelieve, theirs will be a
boiling drink and painful doom because they disbelieved” has been modified to emphasize the
meaning of punishment. What is noteworthy is Allah's initiation of creation and the reward of
individuals based on their deeds. The Almighty has undertaken to recompense the believers in
accordance with His grace and generosity. Inflicting punishment on the disbelievers is akin to
sending them an affliction due to their malicious beliefs and ominous deeds. This part seems to
serve as the rationale for the opening sentence of the verse: “To Him will be your return - of all of
you.” (Yinus10/4). What is implied here is the commencement of life and the restart of it after
death, with everyone being held accountable for their actions by Allah. Baydawi also indicates
that this is supported by the reading of the person who reads the expression innahu yabda’u ( 4
1535) as annahu yabda’u (V53 &) in the verse. In this case, the meaning “Because He (initiates
creation)” is obtained.3* The alternative recitation mentioned by Baydawi, which is available in al-
ZamakhsharT's al-Kashshaf with the same comment,3> is narrated from Abu Ja'far (d. 130/747-
48). He read “/525 43" with the fathah meaning “That or because, to reward those who believe and
do righteous deeds with justice. On the contrary, too hot water, and a painful punishment for
those who disbelieve because they rejected the faith.”36
The Recitations of “s3is (3" (wa man ‘indahu) “e3ie (< ¢” (wa min ‘indihi) in the
Chapter al-Ra‘d 13/43

The statements that involve the rejection of faith in the following verse are attributed to have
beep qttered by Ka'b ibn al-Ashraf, 37 idolaters, or all disbelievers:38 “( dﬂwl-u—ﬂ Cald 15 Gl Ussas
Sl dle sxie fas iG55 s A ) They who disbelieve say: You are no messenger (of Allah). Say:
Allah, and whosoever has (é3c (43) true knowledge of the Scripture, is sufficient witness between me
and you.” (al-Ra‘d 13/43). According to Baydaw1’s narration, it is said that the term “disbelievers”
in the verse refers to the Jewish leaders.3? According to him the part “Say: ‘Enough for a witness
between me and you is Allah” in the verse points that Allah is the most definitive evidence of
Muhammad'’s (pbuh) prophethood to the extent that there is no need for anyone else's testimony.
The part “and (testimony of) such as have knowledge of the Book” refers to those who have
knowledge of the Qur’an and its miraculous composition or those who have knowledge of the
Torah, such as ‘Abd Allah Ibn Salam (d. 43/663-64) and others like him. Alternatively, it refers to
the one who possesses knowledge of the Preserved Tablet (al-Lawh al-Mahfiiz), who is Allah
Himself. In other words, Allah, who deserves worship and is the only one who knows what is in
the Preserved Tablet, is a witness among Muslims and disbelievers in Macca. He punishes the
ones who are liars. The reading with a kasrah on eic (» 5 (wa min ‘indihi) (and from Him) also
supports this interpretation.”4? The second recitation provided by Baydawl is the recitation of Ibn
al-Samayfa‘, Ibn Abi ‘Ablah (d. 152/769), Mujahid (d. 103/721), and Abi Hayat (s> ). And
according to the narration of Ibn Abi Surayj from al-Kisa't (d. 189/805) with a kasrah on ¢, with a
kasrah on 2 “from Him (e (s)”41

3 Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 3/105.

%  Zamakhshari, al-Kashshaf ‘an haqa’iq gavamid at-tanzil wa uyun al-aqawil fi vucithi’t-ta’wil, 2/328-329.

3% al-Husayn ibn Mas'tid al-Baghawi, Ma‘alim al-tanzil fi tafstr al-Quran, critical ed. ‘Abd al-Razzaq al-Mahdi (Beirut:
Dar Ihya’ al-Turath al-‘Arabi, 1420), 2/410.

% Nasafi, Madarik al-tanzil wa-haqa’iq al-ta'wil, 2/159.

3% Siddiq Khan al-Qannawji, Fathu al-bayan fi maqasid al-Quran (Beyrut: al-Maktabatu al-'Asriyah li al-Taba‘'ah wa al-
Nashr, 1412/1992), 7/75.

% Nasafi mentions this possibility, too. See: Nasafi, Madarik al-tanzil wa-haqa'iq al-ta'wil, 2/159.

40 Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 3/191.

4 Abu al-Faraj Ibn al-Jawzi, Zad al-masir fi ‘ilm al-tafsir, critical ed. ‘Abd al-Razzaq al-Mahdi (Beirut: Dar al-Kitab al-
‘Arabi, 1422/2001), 2/502.
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The Recitations of “a-” (kalbuhum) “~%” (kalibuhum) in the Chapter al-Kahf
18/18

Allah, the Most High, has informed the Qur’an’s reader to comprehend and reflect upon it. He did
not inform him / her about the specific location of this cave in any particular land, for there is no
benefit or legal significance in knowing it:42

(5 15058 e a3l el sl 0 Lants 205 G 35 o 3 2055 4 b 5 Usl sy
U 2éis) You would have thought they were awake, but they were actually asleep. We made them
turn to the right and left, and their dog (L) stretched its paws out at the entrance. If you had
looked closely, you would have definitely turned away from them in fright, and you would have been
filled with awe of them.” (al-Kahf 18/18).

According to Baydawi, the part in the mentioned Qur’anic verse “their dog (aé—\ls), refers to the
dog Ashab al-Kahf encountered, and it followed them. Even though they tried to drive it away,
Allah enabled it to speak. The dog said, “I love Allah's friends; you sleep, and I will protect you.”
Alternatively, the dog they encountered may have belonged to a shepherd. The shepherd was
following them, and the dog followed the shepherd. The recitation of “kalibuhum (22%)” also
supports this interpretation, as it means the owner of their dogs.#3 Based on the narration from
Ja‘far ibn Muhammad al-Sadiq (h. 80-148)*4, some have argued that there were eight individuals
among the Companions of the Cave (Ashab al-Kahf).#> al-Qurtubi discusses the recitation of ~&5
and says that it may refer to a man stretching out his arms, placing his palms on the ground, and
raising his face to look. This is the stance of a person who tries to hide himself and does not want
to be suspected.®

Conlcusion

In conclusion, this study has shed light on the strong relationship between recitation and
interpretation in Baydawl's tafsir, highlighting the dynamic nature of Qur’anic commentary
within the Islamic tradition. Through the interplay of different recitations, Baydaw1 and other
scholars have provided multifaceted insights into the meanings of Qur’anic verses, enriching our
understanding of the Qur’an.

In Baydawrt's tafsir, it is noteworthy that he does not specify which qira’a imam or individual he is
referring to when he mentions the phrase “And it is supported by the recitation of those who
recited. (18 (3¢} 8 o2y 5)”. Such ambiguous transmissions are not unique to Baydawi and can be
found in the works of other scholars as well. Baydaw1 uses this expression a total of six times in
his tafsir, with three occurrences in one Medinan surah and one occurrence each in three
different Meccan surahs. Additionally, he emphasises that different recitations do not mean that
they always contradict.

In future researches, it can be explored whether Baydawi specifically mentioned the recitations of
certain qird’at imams, whether he made preferences among these recitations. Furthermore, the
place of recitations that do or do not affect the meaning in Baydawl's commentary can be
examined in broader sense. Morover, the place of recitation in his tafsir can be analyzed
comparatively with other commentaries.

42 Abu al-Fida'Ibn Kathir, Tafsir al-Qur'an al-azim, critical ed. Sami ibn Muhammad Salamah (Saudi Arabia: Dar
Taybah lil-Nashr wa-al-Tawzi’, 1420-1999), 5/143.

4 Baydawi, Anwar al-tanzil wa-asrar al-ta'wil, 3/276.

4 Abu ‘Abdallah Muhammad b. Ahmad al-Qurtubi, al-Jami‘ li-ahkam al-Qur an, critical ed. Ahmad al-Baradduni -
Ibrahim Attafayyish (Cairo: Dar al-Kutub al- Misriyah, 1384/1964), 10/373.

4 Abi al-Thana’ Shihab al-Din al-Alasi, Rith al-ma‘ani fi tafsir al-Qur'an al-‘azim wa-al-sab* al-mathani, critical ed. ‘All
‘Abd al-Bari ‘Atiyah (Beirut: Dar al-Kutub al-‘Tlmiyah, 1415/1994), 8/234.

46 Qurtubi, al-Jami*li-ahkam al-Qur 'an, 10/373.
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